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THE CONSERVATIVE REACTION IN CHINA 

PAUL HUTCHINSON 
Shanghai, China 

The fact that China is now passing through a far-reaching revolution in the realm 
of ideas and ideals, sharpens the antithesis between conservatives and progressives. 
This antithesis extends to the realm of missionary activity. 

The missionaries of the past generation, and their converts, were usually conserva- 
tive. The Bible Union of China was formed to maintain the conservative position 
against a growing liberalism. The platform and activities of the Union are given 
and the important phases of its campaign against liberalism are noted. The ideals 
of the rising generation in China are such that a missionary program of fixed doctrines 
and institutions will find no sympathetic response. The conservative movement, 
faced with this situation and also with the strong sentiment against creating a breach 
in the missionary ranks, confronts a difficult task. 

That jovial philosopher, W. M. Gilbert, once called upon 
Sir Arthur Sullivan to set to music the observation that, so 
far as the population of the British Isles was concerned: 

Every little boy that's now alive, 
And every little gal, 

Is either a little Conservative 
Or a little Liberal. 

And that seems about as deeply as we can penetrate into that 
problem. Why we are conservatives, or why liberals, many 
have tried to discover. And the sum of their wisdom is about 
equal to that of the quatrain: we are born that way. 

Thus, if you take seven thousand people from any country 
or group of countries, you will find that part of them fall into 
the liberal category and part into the conservative. Even if 
you try to guard against this, by choosing your seven thousand 
from a restricted group, conforming as nearly as possible to 
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one mental pattern, you will still find that, in a little while, 
the group divides itself into those who are radical in their 
adherence to your shibboleth, and those who are not so 
radical. 

There are times, however, when our inborn conservatism or 
liberalism comes easily and strongly to the surface. Plunge 
us into some great period of history and we automatically 
range ourselves on opposite sides of a line that, previously, 
we had hardly known existed. So the Reformation on the 
Continent divided Erasmus, the conservative, from Luther, 
the liberal. And in England it divided the Puritan who con- 
formed from the Puritan who refused to conform. 

Such a period is now upon China, and it is doing strange 
things to the seven thousand Protestant missionaries at work 
in that land. China is in revolution. The revolution began 
with the reforming edicts of the Emperor Kuang Hsii, issued 
in 1898 and immediately repealed. It mounted through the 
troubles of the Boxer year (900oo), and it caught the attention 
of the world when it dethroned the Manchus in 1911. But 
the real Chinese revolution is just getting started. If, five 
hundred years from now, some ambitious historian tries to 
emulate the feats of Mr. Wells or Dr. Van Loon, it is likely that 
he will write that the movement which changed the civilization 
of a quarter of the world's population had scarcely begun its 
operations ten years after the end of the empire. 

In such a period of revolution, the distinction between 
conservative and liberal is bound to be emphasized. And this 
is the more true in China because of the far-reaching nature 
of the revolution that is taking place there. The real Chinese 
revolution, as the West has yet to learn, is in only a minor 
degree political or military. It is concerned with the bases of 
the national life, and among these religion is coming in for its 
necessary review. So that in the religious realm, as well as 
in many others, men in China today find themselves taking a 
conservative or liberal position. 
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That is true in Buddhism. It is true in Confucianism. It 
is true among Christians. What is to be the religion of the new 
China ? The missionary has offered Christianity. But, asks 
a mind newly awakened to discover the implications of the gifts 
offered it, what is Christianity ? And at once the conservative 
and the liberal interpretations appear. Any reading of the 
literature that this has called forth (as, for instance, the Bulle- 
tins of the Bible Union of China) shows how surprised most of 
the missionaries are at the separation that has threatened 
them, but how, considering it at length, they have come to 
remember that it was always, in essence, there. "Why, we 
have always been either conservatives or liberals," these men 
seem to be saying. "But we are just awakening to the sig- 
nificance of that fact!" 

Let us bear in mind another element that enters into such a 

situation, no matter where it arises. When your movement 
reaches that certainty of success that justifies its being called a 
revolution, it guarantees for liberalism in all fields a period of 
advance. In every field of human interest in China today old 
things are passing and all things are becoming new. But 
that very advance on the part of the progressives stirs up the 
conservative. In The Winter's Tale the shepherd says to his 
companion, "Thou mettest with things dying; I with things 
new-born." The conservative in a changing order, with his 
love of the thing-that-has-been, is bound to meet with things 
dying, and the sight of their death rouses him. The trouble 
is that he is frequently so roused by the sight that he dashes 
out to do something before he is quite sure what has died. 

Out of such a condition, with its resultant sense of strain, 
has come the movement that is of such significance to the 
Christian enterprise in China. And because China is a major 
mission field, of peculiar importance in the formation of a 
Christian world-order, and offering remarkable opportunities 
to the Christian message just now, this conservative rallying 
deserves attention in all parts of the church. 



340 THE JOURNAL OF RELIGION 

MISSIONARY CONSERVATISM IN CHINA 

It is astonishing how deeply rooted are the conservative 
theological positions in such a field as China. The mission- 
aries of the past generation (giants, many of them) were in 
large part conservative, having come to their work at a time 
when conservatism seemed the only alternative to a Christian- 
ity so emasculated as to be worthless, and never, either in 
their reading or during their furloughs, having found any 
basis of understanding with such a liberalism as began to be 
popularized by men like Henry Drummond or George Adam 
Smith. (The chairman of the Executive Committee of the 
Bible Union of China made the statement two years ago that 
he had never heard of George Adam Smith!) 

These great pioneer missionaries raised their converts, and 
particularly those designed for the native ministry, by hand. 
The missionary's study was the theological seminary, and the 
student was given the missionary's system of doctrine to 
digest. Those who have had experience with him can testify 
to the attainments of the Chinese as a memoriter scholar. 
As a result, there is within the Chinese church, a great body of 
preachers, particularly among the older men, who are as 
rigidly conservative in their doctrine as were the monks of the 
Middle Ages. The honor paid age in China insures these 
men a great influence in the Chinese church. They have been 
largely responsible for a type of effort that has evolved the 
common Chinese term for Christian preaching: kiang tao, to 
expound the doctrine. 

In addition to this deposit of conservatism, handed down 
by a generation of missionaries now almost, although not 
quite, gone, there is the constant reinforcement of the con- 
servative elements made by certain missions and denomina- 
tions. The largest missionary body in China is that of the 
China Inland Mission. No one would deny the mighty 
pioneer work done by that body, yet it must be acknowledged 
that its doctrinal basis is as conservative as could be imagined, 
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outside the oft-called "freak" missions. Only a few years 
ago the China Inland Mission declared it impossible to hold 
fellowship with any not believing in the eternal damnation 
of all men who had not, before death, accepted Jesus as a 

personal Savior! Many of the missions from Continental 
Europe, and some from England, are practically as conserva- 
tive as the China Inland Mission. The missions sent out by 
churches located in the southern part of the United States 
are generally conservative. The Lutherans, wherever their 
origin, seem to be so. The very small missions and the inde- 

pendent missionaries are almost always of this nature. And 
in the ranks of all the missions-for missionaries have generally 
been chosen by the large boards because of their spirit rather 
than their doctrine-there are men and women who hold 
tenaciously to the platforms of the past. 

The conservative spirit is nurtured, moreover, in the 
summer resorts frequented by the missionaries. The summer 
season lasts from early in June until the middle of September, 
during which period a large part of the missionary body is 
concentrated in a handful of mountain or seaside resorts. 
Conferences abound. It is probably possible, although I 
have never made a personal test to insure the truth of this 
statement, to go to a meeting of some kind during every day 
of one's vacation. It is my observation that the general 
atmosphere of these conferences is conservative. For some 
reason, people with a conservative bent seem to enjoy a 
multiplicity of meetings, and so, naturally, have a great deal 
to do with their nature. There are exceptions, to be sure. A 
few summers ago Henry Sloane Coffin, and last summer Harry 
Emerson Fosdick, stood out in these summer gatherings. 
But I think it undeniable that the general influence of these, 
with their days of prayer for the conversion of the Jews and 
similar meetings, has been to give the conservatives a group 
sense. It was at one of these summer resorts that the Bible 
Union of China was formed. 
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Conservatism received further support a few years ago 
from the Stewart Evangelistic Fund of Los Angeles. This 
fund, which has been set up by the same parties who financed 
the publication of the series of Fundamentals in this country, 
stands for the rapid proclamation of the gospel throughout 
China. It is very conservative in its definition of what the 
gospel is, and concentrates its attention on vocal preaching. 
However, it has provided sums for the distribution of portions 
of the Scriptures and other literature, for schools engaged in 
training Christian workers, and for summer conferences. It 
has financed, either in whole or in part, the visits to China of 
prominent conservatives, such as R. A. Torrey, W. H. Griffith 
Thomas, C. G. Trumbull, and M. G. Kyle. It is not con- 
nected with the Bible Union of China, and up to the close of 
1921 its representative in China, J. H. Blackstone, had not 
joined that movement.' But the appropriation of this large 
sum (several million dollars, it is reported) for a purpose of this 
sort must be regarded as having done much to crystallize the 
conservative sentiment. 

I have mentioned the visits of certain conservatives. It 
has been stated that without these visits the Bible Union 
movement would never have taken form. About that there 
will be differences of judgment, although the Bible Union 
itself has said: "The source of the idea was inside and not 
outside the Chinese missionary body" (Bulletin No. 3, July, 
1921). Certainly, however, these visitors did much to encour- 
age what Dr. Thomas has insisted was only a recognition of a 
division that already existed. Dr. Torrey is quoted as having 
said at a meeting held in Kuling, China: "Get into the Bible 
Union, and be an active member when you do get in" (Bulletin 
No. 5, December, 1921). One missionary leader has testified 
that when he asked Dr. Thomas to avoid speaking in such a 
manner as to promote division among the missionaries, Dr. 
Thomas declared it high time that such division took place. 

' Since this article was written, Mr. Blackstone has joined and been elected a 
member of the Executive Committee of the Bible Union. 
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All these visitors have sent back to the countries supporting 
the missions descriptions of the havoc being wrought by 
liberal missionaries in China. A liberal, following in their 
footsteps, has no difficulty in reporting havoc wrought by the 
conservative visitors. 

These elements, then-the conservative inheritance, the 
conservative missions and missionaries, the conservative 
summer gatherings, a heavily financed conservative propa- 
ganda, and a succession of forceful conservative visitors- 
combined to bring to birth the Bible Union of China. It 
dates from the first days of August, 1920, and it recalls Kuling, 
the principal summer resort for Central China, as its place of 
origin. 

THE BIBLE UNION OF CHINA 

In a series of meetings held at Kuling that summer Dr. 
W. H. Griffith Thomas spoke on "The Authority of the Bible, 
Inspiration, Old Testament Criticism, Evolution, The Place 
and Power of Scholarship, and The Lord's Coming." Later 
he gave a series of lectures on "The Person of Christ, The 
Death of Christ, The Resurrection of Christ, The Bible, The 
Church, and Christian Experience."' Anyone familiar with 
the work of Dr. Thomas will know his position on these points. 

Following the lectures by Dr. Thomas meetings of various 
groups of missionaries were held, until there emerged an organi- 
zation, to be known as the Bible Union of China, with a 
membership of about four hundred, under the leadership of a 
Committee Ad Interim. Half of the thirty members of this 
committee were members of the China Inland Mission or the 
Southern Presbyterian Mission. Later, the movement was 
carried to other summer resorts, and a campaign to secure 
additional members undertaken. 

At the Kuling meetings that first summer a statement of 
doctrinal basis and program was drawn up, and it was to this 

' Cf. "Modernism in China" by Dr. Thomas in the Princeton Theological Review, 
October, 1921. 
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that the first members subscribed. Much criticism was 
aroused by the manner in which the doctrinal basis was 
described in this document, as well as by one of the purposes 
announced, and the publication of the statement in certain 
papers was described as a breach of confidence. Since that 
first statement has been held to have been "confidential and 
for members only," and since I do not wish to take any unfair 
advantage in a discussion of this kind, I will not reproduce 
it, although the changes made in the later, and now authorita- 
tive, document were of real significance. 

As Dr. Thomas traveled about China interest in the Bible 
Union spread. However, there was a noticeable holding 
back on the part of many leaders, and a meeting was held in 
Shanghai in November, 1920, at which the statement of 
doctrine and purpose was revised, and the movement pro- 
vided with a leadership calculated to inspire more confidence 
among the missionary body. This statement of November 25, 
1920, remains authoritative, although it is still called a "tenta- 
tive statement." Evidently even "the faith once for all 
delivered to the saints" has its changes. The official form 
reads: 

Being convinced that the state of both the Christian and non- 
Christian world demands unity of purpose and steadfastness of effort 
in preaching and teaching the fundamental and saving truths revealed 
in the Bible, especially those now being assailed, such as, the Deity of 
our Lord and Saviour Jesus Christ, His Virgin Birth, His Atoning 
Sacrifice for Sin, and His Bodily Resurrection from the Dead; the 
Miracles both of the Old and New Testament; the Personality and 
Work of the Holy Spirit; the New Birth of the Individual and the 
necessity of this as an essential prerequisite to Christian Social Service: 

We affirm our faith in the whole Bible as the inspired Word of 
God and the ultimate source of authority for Christian faith and prac- 
tice; 

And unitedly signify our purpose "to contend earnestly for the faith 
once for all delivered unto the saints." 

To this end we express our desire to join with others of like mind in 
seeking to carry out the following Program: 
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i. Prayer: To pray that God may so direct this movement as to 
arouse the Church of Christ to its deep need of a firmer grasp on the 
fundamentals of the Christian faith and a fresh realization of the power 
and sufficiency of the simple Gospel of our Lord Jesus Christ, the preach- 
ing and teaching of which has been blessed of God since the beginning 
of Missionary work. 

2. The Bible: To promote the circulation, reading, and study of 
the Bible, trusting that its Divine Author will use this movement as a 
testimony to its integrity and authority. 

3. Literature: To prepare and circulate literature and textbooks 
witnessing to the fundamental truths of the Bible. 

4. Personnel: To present to our Home Boards and supporters the 
vital importance of accepting for missionary service only such candidates 
as accept the truths referred to above. 

5. Educational Institutions: To stand firm for faithful teaching of 
the whole Bible as of primary importance in the work of all Christian 
schools and colleges; and also by deputation work, conferences, and 
special lectureships, help forward local effort in emphasizing the funda- 
mentals of the Christian faith. 

6. Theological Education: To promote sound teaching in theological 
seminaries and Bible schools and to seek means by which able exponents 
of the faith may reach the present and future leaders of the Chinese 
Church. 

7. Evangelism: To forward all measures in Christian enterprises 
which make for the deepening of their devotional, evangelistic, and 
missionary spirit. 

A careful study of this document will show that it is much 
like those drawn up by other "fundamentalist" bodies. Any 
person of conservative tendencies can sign it, and it is so 
worded that those who would declare disputed matters, such 
as the imminent bodily return of the Lord or the second 
blessing or the ability to speak with tongues, fundamental 
can join without being told, in so many words, that the Bible 
Union does not agree with them. In fact, were it not for the 
inclusion of the miracles of the Old Testament, and perhaps 
also the virgin birth, in the list of "fundamental and saving 
truths" I am sure that an enormous majority of the Protestant 
missionaries in China could sign the declaration. 



346 THE JOURNAL OF RELIGION 

With this as its standard, the Bible Union has gathered its 
strength. Outstanding conservatives, such as J. Walter 
Lowrie, secretary of the China Council of the Northern Presby- 
terian Mission, and Mr. D. E. Hoste, director of the China 
Inland Mission, have given it a temperate leadership. There 
was, about a year ago, one little ripple on the calm waters when 
officers of the Union called in question the right of one woman, 
a prominent literary worker, to belong to their body. It 
seemed that it might be necessary to erect an authoritative 
standard of interpretation to protect the authoritative "state- 
ment," but the issue was avoided. At the close of 1921 the 
Union had about seventeen hundred members, or about 20 per 
cent of the missionary body. The largest single group in the 
membership was, naturally, that from the China Inland Mis- 
sion, who contributed about a quarter of the whole. After 
the China Inland Mission the largest representation is from 
the Lutherans, but the former outnumber the latter sixty-two 
times. The Presbyterians supply the third largest body of 
members. 

The activities of the Union have been the cause of much 
discussion. Various preliminary statements aroused the fear 
that an effort would be made to control future missionary 
gatherings, and in order to appear free from all political 
ambitions the Union has had to avoid the very appearance of 
evil. So some things have not been done that would have 
aroused the greatest enthusiasm among a certain type of 
conservatives. The meeting of the National Christian Con- 
ference in May, 1922, will give final evidence as to whether 
or not the movement intends to use political means to attain 
its ends. 

Bulletins issued by the Union tell of work being done by 
committees on literature, both of a general nature and for use 
as textbooks in theological seminaries, on Bible-study, on 
evangelism, and on membership. In literature the principal 
effort seems to be to publish a translation of Dr. Orr's Inter- 
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national Bible Dictionary to take the place of the version of 
Hastings' that is already in the market. Posters, containing 
scriptural texts, are prepared for cheap distribution. The 
publication of the Bulletins seems in itself about as concrete an 
activity as any. At the beginning of this year a letter was 
sent to all mission boards advising them as to their future 
practice in sending workers to the field. This letter has not 
yet been made public.' 

There has been talk of asking the mission boards to erect 
schools in which the conservative viewpoint would prevail. 
Aside from the fact that there are now schools in China where, 
because of the faculty personnel, the conservative viewpoint 
does prevail, it is hardly likely that the boards, if approached, 
will care to commit themselves in such a manner. About 
two years ago it was reported that the Stewart Evangelistic 
Fund would build a school for the training of Christian workers, 
in which the fundamentalist viewpoint would certainly have 
been maintained. But after conferences with large groups of 
these conservative missionaries, Mr. Blackstone found them 
so unable to come to an agreement in the matter that the 
project has been, at least for the present, dropped. 

THE CHRISTIAN MOVEMENT DURING THIS PERIOD 

It must not be forgotten that during the same period 
while this conservative reaction has been gathering form the 
movement within the Christian body as a whole has been 
liberal. The activity of the conservative minority testifies to 
this. 

There has been, for instance, the rise of the Young Men's 
Christian Association. The men sent to China to lead this 
work have been progressive in nature, just as the methods they 

'The letter was published in full in Zion's Herald, April 19, 1922. It is very 
long, and consists partly in an apology for the existence of the Bible Union, and 
partly an attempt to prove the liberal missionaries "denying the authority of the 
Holy Scriptures and also the great evangelical truths taught therein regarding sin and 
redemption." "Such teaching," this letter charges, "is fraught with the greatest 
danger to the Chinese church, threatening indeed, in the future, its very existence." 
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have followed, with their emphasis upon the social applications 
of the gospel, have been progressive. The Chinese response 
has been gratifying. The Y.M.C.A. reports, after twenty- 
five years of work, about seventy-five thousand members, 
active and associate, and an influence out of all proportion to 
its numbers. Recently, the Y.W.C.A., always more liberal 
than the male organization, has come to duplicate among 
Chinese women the work that the Y.M.C.A. has done among 
the men. 

There have been the union institutions. Mention of a 
union institution before a conservative is something like the 
traditional red rag waved before a bull. In the Bulletins of the 
Bible Union, in the articles of Dr. Griffith Thomas, and in the 
speeches of Dr. Torrey you may find evidences that the union 
institutions in China are liberal, and that they must remain 
liberal because there is no way of requiring adherence to any 
one body of doctrine in a school supported by churches with 
differing doctrinal bases. Yet the union institutions are in 
China to stay. Dr. John Dewey is reported to have warned 
the mission boards that they had not more than ten years in 
which to make the Christian schools able to withstand govern- 
ment competition, and the Boards are determined to do this 
by pooling their resources in commanding institutions. "The 
union universities and theological schools in China are a great 
menace to the future of the church in China," Dr. Torrey 
stated in a recent speech. With such a judgment it is well 
to contrast the words of one of the wisest missionary 
leaders, Dr. Arthur J. Bowen, president of the University 
of Nanking: 

We hear considerably, in these days, of criticism of missionary 
colleges and universities to the effect that they are "Godless" and 
teaching "higher criticism"; that they have little value to the Church, 
being non-evangelistic and non-productive, to a large extent, of ministers; 
and that they absorb too large a proportion of missionary personnel and 
mission funds. This seems to be the age of criticism, perhaps we might 
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call it "lower criticism," fault-finding, unkind attitudes, emphasis on 
shortcomings and differences. Mission schools and colleges, through 
their teachers and administrators, are as human and as inadequate as 
other institutions and persons. I doubt, however, if a more vigorous 
or a more hopeful type of Christian life and teaching exists on the 
mission field than obtains in our Christian colleges in China. 
For honesty of purpose, for devotion to truth, for earnest desire for the 
spiritual salvation of these young men, and for a sane and constructive 
understanding and application of the teachings of Christianity, these 
teachers cannot be surpassed on the mission field. That there are 
problems and difficulties involved in the great task, no one denies- 
but there are quite as great and serious problems and difficulties in the 
so-called evangelistic work. Moreover, the results will compare as 
favorably for Christianity in educational work as in any other, to say 
the least, in China where education is so highly regarded. 

I have been interested in inquiring from several of the leading mis- 
sionary colleges and universities as to how many of their non-Christian 
students have become Christians during the school year 1920-21. I 
find that the total from seven institutions is 445, which is about one- 
third of the non-Christian body of students in these schools. Over one- 
half of the whole student body in general is Christian. These students 
have deliberately, most of them after some years of study and a fair 
knowledge of what it involves, chosen of their own free volition to follow 
Christ. In all of these schools there is absolutely no compulsion except 
that of love. A student's standing and treatment is in no way adversely 
affected by his not deciding during his course to become a Christian. 

. As in our colleges at home, where one student receives harm to 
his religious life and faith from his college teachings and experiences, 
ten are literally "reborn" and made new creatures, greatly enabled to 
serve God and their fellow-men'. 

Union efforts of all kinds have a liberalizing tendency, for 
the rallying of different bodies to secure great ends tends to 
sink such divergences of detail as there may be and concen- 
trate on essentials. Christian effort in China is noted for its 
encouragement of such union movements. Within the past 
two or three years these have begun to appear among the 
Chinese Christians, and there have arisen complaints concern- 

'Annual Report, University of Nanking, 1921. 
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ing the too-liberal teaching sent broadcast by the Chinese 

publicity secretary of the China-for-Christ Movement. At 
least one American denomination, the Southern Baptists, 
alarmed by the liberal tendencies that seem inevitable under 
such conditions, has rigorously excluded its missionaries 
from participation in all union efforts. 

Another indication of the growth of liberal sentiment is to 
be found in the independent Chinese churches that are gaining 
strength in certain Chinese cities. These congregations have 
no relation to any missionary society, and frequently contain 
in their membership leaders of the indigenous church. While 
the tone of the preaching heard in them depends to a large 
extent upon the individual ministers, yet the influence of these 
independent churches has been distinctly liberal. 

The missionary body has grown with great rapidity in 
recent years. A certain part of this growth has contributed to 
the conservative strength, but a larger part has been liberal. 
Increasingly the leading mission boards are requiring a high 
type of preparation from their candidates. It is seldom that 
they send out evangelistic missionaries without both college 
and theological degrees. Educational missionaries with ad- 
vanced degrees are sought. The medical missionary is a 
man with the best training. And a preponderating part of 
this group is committed to the liberal position. It could 
hardly be otherwise. 

One other source of gain to the liberal movement during 
recent years has been the coming to the fore of young Chinese 
leaders. Many of these have been educated abroad; some 
are the product of the mission colleges of China. The way in 
which they are assuming leadership is remarkable, and desper- 
ately frightening to the conservatives. A large majority of 
these men are liberals, bringing into Christian circles the 
same spirit that the "New Thought Movement" (to be 
mentioned later) is spreading throughout Chinese society as 
a whole. 
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GROUNDS UPON WHICH THE BIBLE UNION 

HAS BEEN ATTACKED 

The organization of the Bible Union of China has pro- 
duced much discussion within the missionary body. Many 
have been the charges leveled against the Union, which soon 
found itself upon the defensive. 

It was at first decried as a producer of division among men 

facing a superhuman task. When Dr. Samuel M. Zwemer 
was in China, speaking at one of the summer resorts, it is said 
that he was asked, by a radical premillennialist, to speak on 
Christ's second coming, it being known that Dr. Zwemer 
holds with that school. But Dr. Zwemer, seeing the outcome 
of such a speech, refused, saying, "Why should I speak on the 
second coming when we are surrounded by so many millions 
who do not even know that Christ has come a first time?" 
Dr. Zwemer was wiser than some who followed in his footsteps. 
When the Bible Union was formed, after an insistence upon 
teachings that men today look at in differing lights, the first 
move was to place before every missionary in China its state- 
ment, in order to find out whether the missionary should be 
classed as orthodox or otherwise. The refusal of many whose 
conservatism was established to be ticketed in that manner 
rendered the census incomplete, but the tendency toward 
division has been clear. Thus, in a statement by the director 
of the China Inland Mission, Mr. D. E. Hoste, telling "Why 
I Have Joined the Bible Union of China," and distributed by 
the Union, the author says that he held back for a time because 
"It is obviously most desirable that, so far as possible, we as a 
missionary body in this country, should present a united 
front in the face of prevailing materialism, moral evil and 
erroneous beliefs. Hence, one shrank from a step which might 
hinder or set back the work of drawing the missionaries to- 
gether, in which progress had been made during recent years." 
Some have seen in this threat of division in the missionary 
ranks the most dangerous feature of the Bible Union program. 
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Again, the Union has been charged with a lack of candor. 
It has been stated that a declaration of "fundamental and 

saving truths" had no right to employ therewith so indefinite 
a formula as "such as, the Deity of our Lord," etc., etc. The 
"such as" may mean so much that does not appear on the 
surface. Does it, for example, mean a belief in the imminent 

personal return of the Lord? It is probable that a large 
majority of the members of the Bible Union are premillen- 
nialists. Most of them are ardent premillennialists, and 

premillennialism is the one doctrine, together with literal 

inspiration, on which they can quickly become aroused. 
But from the first the Bible Union has been careful to avoid 
any facing of the question of the second coming. It has 
sought safety here in silence, and so has been, some say, less 
than completely candid. 

Again, the charge was made that the Union intended to 
set afoot a heresy hunting campaign throughout the Christian 
institutions of China. That the charge had some basis is to 
be seen in such a program as that laid out by its Committee 
on Educational Institutions, which proposed 

That this Committee seek to acquaint itself with the nature of the 
religious instruction in our various schools, especially in its bearing 
on the fundamental principles of the Christian doctrine .... 

This seems a large program for a small committee, but in presenting 
this plan it was pointed out that the Committee woull largely act as a 
clearing house and that those who were members of the Bible Union or 
those interested in it and who were also connected with the institutions 
could make such inquiries as were necessary of the different institutions.' 

The implications of such a program are clear. That it is 
under way is proved when supporters of the Bible Union, 
writing for American periodicals, can quote parts of lectures 
alleged to have been given in classrooms in China, word of 
which would never have reached them had the heresy hunt 
not started. 

x Bulletin No. I, January, 1921. 
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Again, the Union has been charged with a tendency to 
credit unfounded charges. It is a serious business to start 
the heresy hunters on their way, for the discrimination between 
true evidence and untrue is not an easy matter, and the 
proclamation of unfounded charges may work untold harm. 
For example, any person familiar with the degree of accuracy 
with which students take notes in a classroom will agree 
that some measure of caution is desirable before making 
charges based on such evidence. Yet a large part of the 
"proof" of unsafe teaching in mission institutions is, when 
analyzed, seen to be reports of what a student has said to one 
missionary that another missionary has said in the classroom. 
Dr. Griffith Thomas uses a large amount of this kind of 
evidence in the apologies for the work of the Bible Union which 
he has published in America. In the most extensive of these 
I find one case on which I can check: 

These are the words of another leading missionary, writing to a 
friend of mine in America: Dr. Thomqs has doubtless told you some- 
thing of the effects of such destructive propaganda. . ... Dr. Tewks- 
bury of the China Sunday School Union reported that he picked up a 
student's lecture notes in a certain large mission school and found in it 
that the miracles of Jesus were divided into three classes. Of the 
first it was said: "These miracles are without historical foundation"; 
of the second: "These miracles are doubtful"; of the third: "These 
miracles may be accepted as genuine." 

Note the course of this "evidence." Dr. Thomas gives it to 
the American public on the authority of a "friend." The 
friend received it in a letter from a "leading missionary." The 
missionary states that "Dr. Tewksbury reported" it. It is 
not made clear whether Dr. Tewksbury reported it to the 
leading missionary, or whether the leading missionary just 
heard that Dr. Tewksbury had reported it to someone else. 
And Dr. Tewksbury "picked up a student's lecture notes" 
and discovered the fearful thing! Honestly, what does any 
man in this long line to the American public think "a student's 
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lecture notes," unsupported, unexplained, incomplete, are 
worth in such a case? Any person who ever kept a class 
notebook can answer that question. Moreover, it is to be 
remembered that this student was a Chinese, hearing a lecture 
in English, and even with an unusual grasp of the foreign 
language, not fully at home in it. I asked the teacher in ques- 
tion about the incident, for it has been widely used by the 
Bible Union. To drop all anonymity, he is the Rev. W. F. 
Hummel, and he was teaching in the department of religious 
education in the University of Nanking when the alleged 
division of the miracles of Jesus took place. Professor Hum- 
mel stated that he had been placing before his class various 
conceptions of the miracles, as advanced by various teachers. 
There were many of these. The group quoted by Dr. Thomas 
was among them. Professor Hummel did give it to his class, 
and it went into their notebooks, but as the theory of another 
teacher with whom Professor Hummel did not agree! No one 
ever came to him to check up on the matter. His next knowl- 
edge of it was when it was sent out as evidence of the unsound 
teaching in mission colleges. This may seem too small an 
incident to be worth so much space, but as an example of 
some things that have accompanied Bible Union activity it is 
of value. It shows why the Union has been accused of a 
readiness to credit unfounded charges. 

Moreover, the Bible Union has been under suspicion of 
having political designs. There is no question but that, at its 
formation, some enthusiasts pressed for a program that contem- 
plated securing control of all missions and missionary gather- 
ings. Since the members of the Union stand in such a decided 
minority to the missionary group as a whole, such a govern- 
ment by the dictatorship of the minority could only be secured 
by methods such as have not been usual among Christian 
workers. But the charge is as yet unsubstantiated. 

Personally, none of the foregoing accusations carry as 
much weight as the declaration that the whole method of 
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approach of the Bible Union proves a total failure to grasp 
the significance of these days in China. That is not a spec- 
tacular charge, but, fundamentally, it seems vastly more 
devastating. Jesus upbraided his contemporaries in the 
Jewish church for their failure to discern the signs of the times. 
Is it possible that the Bible Union is guilty of the same blind- 
ness ? To answer that question we must consider China at 
this hour. 

THIS HOUR IN CHINA7S HISTORY 

We have already traced the main stages in China's revolu- 
tion. Since 1911, with the overthrow of the Manchus, it has 
generally been thought of as political and military. The 
truth is that, while such factors remain, there has been at 
work, since early in 1918, a revolution of a totally different 
and more far-reaching nature. It is a revolution in Chinese 
civilization, and it began in the return to the primacy of the 
scholar marked by the Student Movement of 1918. For a 
few months the Student Movement was largely political, but 
it has shifted its emphasis until now it pays almost no attention 
to politics, at least as a primary interest. With hundreds of 
papers and magazines championing its point of view, with the 
eager attention of the five million students who are so largely 
to influence the next fifty years, this movement is the one 
element of fundamental significance in China today. It 
cannot be better described than in the words of Dr. A. J. 
Bowen: 

These men (students who have studied abroad), together with the 
most alert and volatile students in the universities and colleges of 
China, now form considerable of a group, united on a liberal program 
for China, covering all phases of thought and life. They have a wide 
and, on the whole, sympathetic hearing through the many excellent 
publications that they issue, many of them in the common spoken 
language, the "peh hwa" as contrasted with the "classic" form of 
writing so highly revered through the ages. In addition to original 
essays and articles, they also translate the very latest and most pertinent 
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western writings, scientific, social, and socialistic, philosophical, religious, 
and anti-religious-anything new and striking and "modern" that has 
stimulated their minds and that will stimulate the mind of China. The 
great ideal and objective is social and political reform and betterment 
for China on a very democratic basis. A very searching and critical 
attitude pervades the movement. The foundation principles of Chinese 
life, of the family, of filial piety, of the ethics of the "five relations," 
of marriage versus "free love," of religion in general, and Christianity 
and Confucianism in particular, are subjected to the frankest debate and 
criticism. So also are all western institutions and practices, and fortu- 
nately there is no very great tendency to adopt the institutions of the 
West without thorough adaptation to China's conditions and needs. 
All questions of authority, whether in home or in state or in religion, have 
become more or less confused with questions and practices of autocracy and 
its oppressions and class distinctions. Conservatism, in any form or in 
any realm, is considered a mark of the old and effete civilization, and as 
one, at least, of the causes of China's backwardness. Liberalism and 
modernism are invariably associated with progress, with science, and 
the results of the scientific spirit of the West, and above all with democ- 
racy and self-expression. 

That a good deal of this thinking and discussion is sophomoric and 
considerably oblivious of the real consequences for China of the reforms 
and changes advocated does not in the least detract from its significance 
or importance. Much of this discussion is on a very high intellectual 
plane indeed, and if it could be read by scholars and thinkers of the 
West would very greatly enhance the good opinion of the West for the 
Chinese mind for clear and constructive thinking. It is a real awaken- 
ing of the mind. China, through her younger scholars, is beginning to 
think as never before, and is thinking in terms of the twentieth century, 
and with an entirely forward looking attitude.' 

Dr. Bowen goes ahead to quote a series of questions drawn 
from recent Chinese periodicals, as showing the tendency of 
present-day Chinese religious thought. The list has been 
compiled by Dr. C. H. Hamilton, of the faculty of the Uni- 
versity of Nanking, and might be extended indefinitely: 

Is religion necessary at all ? 
Will not education and the general enlightenment of a community 

gradually eliminate religion from society ? 

SAnnual Report, University of Nanking, 1921. The italics are mine. 
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Cannot the fine arts give to man satisfaction which religion is sup- 
posed to give ? (This is the contention of the chancellor of the National 
University.) 

In what way, if at all, is the morality of a community dependent on 
religion ? 

Does China need Christianity ? 
In what ways, if at all, are the native religions defective ? 
Is Christianity in a position to supplement the native religions ? 
Is not Christianity retarding modern progress, especially progress in 

forming scientific habits in the solution of problems, by asking men to 
accept such statements in the Bible as the story of creation, the virgin 
birth of Jesus, and such creedal doctrines as trinity, resurrection, etc. ? 

Are not such practices in Christian churches as public prayer, sacra- 
ment, and baptism, reactionary from the point of view of a scientific 
ordering of life ? 

In face of the persistent missionary movement in China, what should 
the Chinese people do ? 

How can the Chinese prevent the loss of elements in Chinese civiliza- 
tion, which, though "alien" to Christianity, seem desirable? 

Such are the questions that are passing through the minds 
of the molders of China's new day. An investigation con- 
ducted by Dr. R. Y. Lo and myself (reproduced extensively, 
in full in The Chinese Recorder and in carefully selected extracts 
in the Bulletin of the Bible Union, as well as elsewhere) showed 
clearly that questions of this nature are as rife among students 
in mission schools with conservative faculties as elsewhere. 
Yet to these the Bible Union comes with a dogma of literal 
inspiration extending equally to all parts of the Bible and 
declares this to be the only sure basis for a Christian faith! 
Is it any wonder that a leader who stands in the midst of all 
this movement, and appreciates its significance, such as 
President Bowen, should say: 

It is to be regretted that at the same time with this intellectual 
awakening on the part of the young Chinese there has, in certain quar- 
ters among the missionaries, developed during the year an undue empha- 
sis, one is inclined to think, upon the more conservative aspects of our 
beliefs, upon the more literalistic interpretations of the Scriptures; a 
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tendency to define for all twentieth century Christians what are all of the 
fundamentals, and insistence for all upon " the faith once delivered to the 
saints," with too much stress on the "once." 

Bishop L. H. Roots, of the Protestant Episcopal church, in 
speaking of this "New Tide of Thought," named it as one of 
the important reasons for holding a National Christian Con- 
ference in 1922, and then admitted that "The Chinese church 
and the missionary body are as yet only barely aware of this 
great movement." Alas, that seems to be true. 

CHRISTIANITY AND THE "NEW TIDE OF THOUGHT" 

China is passing through a period of rebirth that will take 
a century or more for its completion. It is immensely signifi- 
cant that, so soon after this revolution has started, it should 
have found in the educated classes the leaders. The men who 
will make the China of 1950 and after are the students who are 
providing subscribers for the almost five hundred publications 
of the "New Tide of Thought" today. How is Christianity 
to influence them ? 

The Bible Union has a clear-cut program. It sets up a 
theory of biblical inspiration, together with a group of typical 
dogmas, all of which it holds illustrative of its definition of 
supernaturalism, and it declares that the way to win China 
for Christ and his kingdom is to induce Chinese to accept this 
standard. 

The liberal missionary has a different approach. He 
sympathizes with all seeking after truth, and the fundamentals 
for him are that the quest shall be free, that it shall be thorough, 
that it shall face the deep needs of the human spirit and of 
society. He knows that such a quest will lead to Christ, and 
"this is all we're seeking." 

Dr. R. A. Torrey, in a speech recently delivered in Chicago, 
after dealing with China's political and social troubles, declared 
that the missionaries who approach their work in that kind of 
spirit are "China's greatest peril." But the Chinese student 
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who studies the Bible Union program, and accepts it as the 
authoritative missionary standard, says, "Missionary Chris- 

tianity is worn-out Christianity." And the latter judgment 
seems to me one more to be feared. 

The whole question of the relation of modern Christian 

teaching to converts on mission fields goes far beyond China. 
In a recent magazine article a writer well acquainted with the 
work of one mission board has this to say of the situation in 
Korea: 

The doctrines taught and received by the Koreans with the most 
docile confidence, are inhospitable to many even of the elementary 
teachings of modern science, and defy the conclusions of enlightened 
Christian theology and the accepted philosophy of Christian civilization. 
The shock to the Korean mind, as it realizes Korea's need of the varied 
modern sciences and as it comes into contact with the intellectual cur- 
rents of Christian society is bound to be staggering. How far an 
intellectually quickened Korea will or can retain its Christian faith is a 
very serious question. Certainly the doctrines promulgated by the 
missionary policy so far pursued must be in large part discarded, just as 
they have been discarded by Christian civilizations which have utilized 
the findings of modern science and its principles of social organization. 
The transition in Korea will prove the more tragic since the discovery 
must be made by the people sooner or later that the Christian teaching 
first given them deliberately turned them away from light which was 
already abroad, and that their missions promulgated doctrines as fixed 
and final which were already generally repudiated by the civilization the 
missionaries were credited with representing.' 

The Bible Union would have the Christian enterprise in 
China adopt the same course that has been followed in Korea, 
and to the extent to which it succeeds in doing this will the 
judgment uttered in the same article be true: "The demo- 
cratic movement of today in China is fast leaving the mission- 
ary leadership behind." 

WHERE WILL THE REACTION END ? 

What is the future of the Bible Union of China to be ? 
Already it has shown wisdom by freeing itself from any control 

SJ. E. McAfee in The Christian Century, October 27, 1921. 
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by that "lunatic fringe" which Mr. Roosevelt said surrounded 
all movements. In the first meetings of the Union some men 
were prominent in making plans and holding offices who 
have already been relegated to the background. And the 
real leaders-such as Dr. J. W. Lowrie, Mr. D. E. Hoste, 
Mr. E. G. Tewskbury, Dr. A. P. Parker, Miss S. J. Garland- 
have quickly changed the belligerent atmosphere that marked 
the beginning. The seventeen hundred members are as varied 
as any group of that size would be. But their consecration 
and piety must be recognized. They are good people. 

Now that the Union is working to keep the peace in the 
missionary ranks the time will come the more quickly when 
the one contribution that they have to make will be appreci- 
ated and appropriated. That is the warning against the 
dangers of overinstitutionalizing the missionary effort and 
slighting direct evangelistic effort. The large increase in 
evangelistic work in all missions during the last year shows 
that this message is being heeded. The Bible Union will not 
have been wholly a loss if it saves the missions from fastening 
upon China institutions so extensive that the Chinese church 
can hardly hope in this century to take them over. 

But the Union cannot hope to win the confidence of the 
most vital elements in the Chinese church. These are too 
much moved by the "New Tide of Thought," and they will 
go their own way toward the indigenous control of the Christian 
enterprise that is coming into view. It will be a way far 
different from that marked out by the Union. 

The Bible Union has disavowed its desire to bring about a 
positive breach in the missionary body, with resultant struggle.' 
In so doing, it has doomed itself to a future of innocuous 
desuetude. If the things for which it stands are really "funda- 

IIn the letter to the mission boards the Bible Union apparently serves notice of 
the adoption of an aggressive policy: "We have thought best to inform you directly 
of our united purpose to 'contend earnestly' against confusion and discussion as 
regards the authenticity and integrity of the Scriptures and the content of the 
message of salvation we have been commissioned to take to the Chinese people." 
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mental and saving" they are worth moving heaven and 
earth to obtain. To say that they are "fundamental and 

saving," and then to say that you will do nothing drastic to 
insure their acceptance is to doom yourself to the old round 
of holding meetings to be attended by those who agree with 

you, preparing papers to be read by those who accept your 
premises and never dissent from your conclusions, and going 
around and around in a harmless circle that makes you feel 
that you have delivered your soul and leaves the general situa- 
tion much as you found it. And that, unless there are radical 
changes in program, is to be the future of the Bible Union of 
China. 
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